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BAHA'I STUDIES BULLETIN

This Bulletin {s primarily designed to facilitate commnication bstween
those among us engaged in Baha'l Studies.It is hoped that it may evolve into
the Bulletin of an Agsocistion for the Study of the Babl gand Bahg'l Religions
(or the 1ike) and be befittingly published rather than photostatically reprod-
~uced,

The success of this Bulletin obviously depends on your support and willing-
-ness to contribute.A steady and sustained flow of scholarly semtributions is
vital especlally since there are so few of us,.The following list {s intended
only to serve as an indication of the natures and scope of contributions that
would be welcomed-: -

a) Articles or short notes whether historical ,methodological,sociological,
doctrinal or theological,ete,, !

b} Bibliographical essays or notes;

c)Copies of generally unavailable letters or tablets of the Bab,Baha‘u'llah,
SAbdu'l-Baha or Shoghi Effendi whether in the original language(s) or in
translation;

d)Notices of recently published books,articles and reviews,etc.;
6)Previously unpublished notes or documents;

f)Reports of work in progress or of seminars and conferences relating
directly or indirectly to BabI-Baha'l studies.

x x »®
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SUBSCRIPTIONS
The subscription rates are as follows-:

Within UX £3.50.p. per issus inc.postags.
Within Europs £3.75.p. per issue inc.postage.
Rest of World £5.00,per issue inc.postsge.

Subscribers resident in the USA and Canada should send their subscriptions
to Mr.Richard Hollinger 1710 S.Barryf'3los Angeles,CA 90025,USA (at & rate
to be snnounced by him ).

Editorial Note

Once again I must apologise for the delay in
producing this issue of the Bulletin. Please note
that certain contributions contained within it were
written some months ago and that it is dated Sert.

-1985~- following Vol. 3.No.2. dated Sept. 1984 .

Vol.3. No.4. (Dec, 1985 ) is just about ready for
distribution.It is hoped that future issues will come
out quarterly as planned, Distribution delays may
however, be experienced.

All subscriptions(apart from US and Canada: see
opposite ), correspondence and contributions should
be sent to me at the following address:

Stephen Lambdeén

Dept., of Religious Studies,

The University of Newcastle upon Tyne,
Newcastle upon Tyne., NE 1 7RU,,
England., U.K.
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SOME THOUGHTS ON THE ESTABLISHMENT OF A PERMAMENT Bkt i STUDIES CENTRE
AND RESEARCH INSTTTUTE,

It is the purpose of these notes toc initiate discussion on the
question of the present state and future possibilities of Bahd’{
Studies; in particular the urgent need to set up one or more permament
Bahd'{ Studies Centre and Research Institutes offering a full or part
time 2 or 3 year scholarly course on western academic lines,

Since the late 1960's a new generstion of academically oriented
Bahit{ scholars has emerged in various parts of the world, most notably
Europe and the United States and Cenada.As certain of these scholars
are well qualified graduates of departpents of Oriental/Religious/
Theological Studies in Western Universities and have acquired an expert
knowledge in Bdb{-Bah{1{ Studies it would seem to be a good time to
initiate discussion. It is also the case that a not inconsiderable number
of Bahi'{s ardently desire to betrained in the scholarly approach to
the study of their Paith and that the emergence of the Bshi'{ Faith
from obscurity necessitates the training of Bahs'{ scholars capable of
dialogus with the academic and intellectual world.

It seoms to me that the setting up of s Bahg?{ Studies Centre and
Research Institute (= BSCRI ) could quite easily be accomplished in
the West. It might have & mmall ( 2—~4 ) full-time teaching and research
stalf dedicated to furthering an academlc Bahit{ scholarship. Ideally
& BSCRI ashould have its own library and premises and be funded by the
Band'{ International Community ;but might initially be linked with an
accredited Westemn University, Apart from conducting ‘scholarly researches
a full or part time 2-3 year scholarly course could be offered to

suitable students.
should bes given
Serious tttantionAto the question of scholarly Baha'{ Studies by the

Bah{*{ International Community for a multitude of reasons—— that will not
all be fully discussed or mentioned here,

Firstly,it should bs borme in mind that at present no full-time funding
or research facilities exist for individuals who wish to serve their Faith
in a scholarly capacity and that no institutions exist that adequately
consolidate and coordinate the emergent academic Fahd?{ Scholarship.

%2,

The now internationally organised Association For Ehf’f Studies
(centered in Canada since 1981 and originally the (Cangdian Agsociation
For Studies on the Bahd'{ Paith [established in 1974 ] ) undoubtedly
serves a useful and important function. 1t achieves important object-
“ives ( see Appendix below ) but differs in its oriemtstion and
terms of reference from the kind of BSCRI that would suitably consql-
-idut_.e and further an academically informed Bah&'{ acholarship.

An acedemic Bahg'{ scholarship would be best furthered by academics
trained in  scholarly disciplines fundamental to the field of Babi-
Bah{'{ Studies: i.0, Oriental Studies or Religious Studies, There is often
a  great difference in scholarly terms between an academically informed
Baha'{ scholarship and the scholarly writings of Bah£'{s trained in
(for example) the sciences. This is to some extent illustrated by the inter-
-esting though academically inadequate response of two Bahat{s to
Denis MacEoin's The Babi Concept of Holy War ( see Religion [1982]12
PP.93-129 and [1985] 15,pp.29-51 ). 1+ If Baha'is wish to dialogue with
academics who challenge apparently “orthodox™ Baha'i perspectives it
will be necessary for them to foster an academic Baha'i scholarship.The
field of BabI-Bahi'{ studies on an academic level is a specialist and self-
contained discipline., Oriental Baha'{s learned in the "traditionai sense"
generally operate intellectually within a different ‘universe of discourse!

‘from western trained scademics learned in Oriental/Islamic/ Religious

Studies,Occidental Bahd'{3 who have 'read books' sometimes imagine them-
-selves experts in matters religious despite their ignorance of modern
academic resesarches and methedologiss and of ths Persian and Arabic lang-
~uages, My intention here is not to criticize "“traditional™ Baha'i 1learning,
picture Bahi'{s ( Cod forbid ) as being uninformed or unduly exalt & western
type ascademicism but to highlight the difference between & professional
academic Baha'{ scholarship and general Bahn"f intellectual standards.
As time goes on the Blhn"i’ world will be increasingly in need of academ-
-ically trained experts in Bab{Baha'{ studies. This for both internal

and external reasons, The setting up of a BSCRI would go some way
towards initiating and perpetuating & tradition of academic Bahat{
scholarship,

A response by Denis MacEoin to Muhammad Afnan and William Hatcher's
article is fprthecoming in Religlon. Though I by no means agree with
all the points made by MacEoin his forthcoming article does highlight
the need fora much more adequate Baha'{ scholarship,
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In the field of religious  scholarship Bahi'{ intellectuals generally
have much to learn and important tasks to undertake. Though,for example,
a learned Bahit{ theology" of the problem of the plurality of rel-
~igions has yet to be adequately articulated, Christian scholars such as
Wilfred Cantwell Smith have made important contributions (see Cantwell
Suith's Towards a World Theology [Philadelphia 1981 ] ). Internally
speaking, Bib{-Bani'{ Studies is in its infancy and is likely to remain so
unless steps now be taken to support and consolidate the emergent academ-
~ically informed Bah{'{ scholarship. Many sspects of Bab{ docifine and
history have not been studied, Many important writings of Bahd'u'lléh
remain unpublished, unstudied, undated and untranslated. Is it not a sad
fact that Azalis have published critical editicns and facaimilis of
Béb{ texts while Bahd'{ scholars generally remain unsware of even the
exigtence of these writings ? Is it not the case that Denis MacEoin is
widely regarded as the leading expert in Shaykh{ and Bib{ Studies and 1is
raising issues that Ba.ha'fu have yet to consider ? Much work remains
to be done 4if the Bahi'{ community is to aspire to that intellectual
integrity 8o beloved of Bahitu'llih and CAbdutl- Bahd,

A leamed and academically informed Bsh&*{ scholarship cannot
befittingly evolve outside of the establishment of permsment instit-
~utions that will provide full-tims teaching snd research facilities.

The field of Bahi'{ Studies needsto be organized and funded in g new,

peruament and concrete manner, If steps are taken in this direction —:

(1]  /aforrmel Bana®{ dislogue with the modern intellectual and acsdemic
world would be possible,

[2) The present generally low standard of Bahdt{ Studles would be improved,

[3) An intellectually mature Bah&'{‘theclogy’ based'on the findings of
academic scholarship would begin to emerge.

[4] The internstional recognition of the field of #B&b{-Band*{ Studies"
and of the status of the Baha'{ Internstional Community by the
academic and thinking world— now more or less non-existent—would
be initiated.

[5] Real and concrete links could be forged between wBaha?t{ scholars!
and external University and other institutions of learning,

(6] Tensions betwsen academically trained Bah{'{ scholars and certain
sognents of the PBaha'{ International Community could be lessened.

{7) Bahd"{ intellectuals could be made to feel less alienated in that
they would feel that they have a role to play within the Bahdt{
community,

- scholarship
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It will, I think, prove very difficult for these objectives to be
achieved outside of the setting up of the kind of BSCRI envisaged—
run on academic as opposed to "deepening" and quasi-propagandist lines.
Relatively few Bahn"fa seek to be deeply informed about their Faith,
The number who are conscious of academic Bab{<Baha'{ studies is
pitifully emall. It is not seen to be fashionable today for individuals
to indulge in the academic study of religion at the expense of a more

‘pragutic’md lucrative career, Influenced by modern secular attitudes

many Bahd'{y tend to think similarly, Some have been stducal by a misplaced
anti~intellectualism, Outside of very considerable Bahat{ community

support it is likely to remain the case that few Bahd'{s will be
ready to devote thepselves to full-time Bﬁ(—Bm”f studies and that
Shoghi Effendi's long-cherished hope that a profound and coordinated Bahd'{
emorge will remain unrealised, The emergence of an
academic Bahd"{ scholarship is not peripheral to Baha'{ concerns but
sbsolutely essential., Unless something is done thers will be a proportion
of "deepened® Bahat{s but almost nome capable of Bahd'{ dialogue with
academically trained intellectuals.

Currently c:d.stin; ®deepening", "summer aéhool" and other provigions for
Baha*{ study have generally failed to produce experts in matters religious
or persons asware of modern intellectual perspectives. Bahd'{s who
(in Western Universities ) trained in oriental studies in the previous
goneration (largely Irsnians ) and went on to spocialise in this area

— few though they were/ are— have generally avoided the challenge of
academic Ba‘S{-B-hc’f studies. Within the Baha'{ world today however, a
new generation of Blh( { scholars have taken up this challenge and are

grappling with dimportant issues. They need encouragement and support.How
sad it would be if such individuals were moved to complain— in the words
of a 16th century Muslim poet:

" I sald to poverty: '"Where dost thou hide?"
In a scholar's inkwell, "Poverty replied."

The established world religions, many "secular" governments and no few
numerically insignificant new religious movements provide facilities
for scholarly and academic researches., Religions old and new encourage ,
fund, support and give great importance to internal scholarship., It is
suprising in view of the numerical strength (3-4 millions ), internatiocn-
Zal diffusion ( about 112,000 localities ) and rich legacy of Bani'{
scripture and tradition that steps have not yet been taken by the Bahi'{
International Community to support internal academic scholarship and
research,
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In order to give some substance to these notes I have drafted
gome concrete proposals for an scademically informed courss in Bibf-
Bani'{ Studies from the "Religlous Studies® perspective (aee below).
There exists sufficient literature to make such a course a definite
possibility— though "“gaps" do o xist. Largely for want of time I
have chosen not to include detailed course and seminar reading
lists. The proposed posaible seminar,esssy and/or examination
questions will give some idea of the levael of academic orientation
envisaged. ‘

Appendix I givea some jdea of th.o orientation of the Association
for B Studies (cf. above ).

Appendix IT 4is & select compilation of Blhl"{ materials on the
importance of Bah£'{ - Studies.

Appendix ITI is my somewhat *theologlcal! response to pou;l}la
objections to the evolution of an academic Bahd!
acholarship.

Stephen Lanmbden

s IS
BABI-BAHA'I STUDIES:
A PROVISICNAL COURSE
QUTLINE.

Proposals for an academically
informed 2~3 year full time
course in Bgb{“Bahi'{ Studies
from the "Religious Studies"
perspective,

Rt T B0
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Proliminary Note

The proposals set out below are intended to outline an
academically informed 2-3 year course in Bu’b(—aaha"( studies
from the modern "Religlous Studies™ perspective, The proposed
course could be taught in such a wvay as to be meaningful to
students who have had no previous academic training and be
made relevant to both Bah'{ and non-Bandt{ students

Each year could consist of three terms of 10 weeks each, Terms
one and two would be for teaching and the third term for revision
and examinations. Units 1-3 in years 1-2 would consist of 10
(1st tern ) + 10 (2d term ) lectures supported by 5 ( lst term)

+ 5 (2d term ) seminars on pre-arranged topics relating to
the subjects lectured upon,

In yoars 1-2 the basics of Arsbic and/or Persisn grammar could
be taught vith special attention to reading and translating Bib{-
Baha'{ sources. Alternatively, for those not wanting to study
languages — or already familiar with the basics— extra supervised
reading and essays could be set,

Throughoub the course essay writing could be compuleory: perhaps
two essays for each course unit each term (= 12 each year ) selected
from 8 list drawn up by the lecturer(s). Each course might be examined
during the third term of each year. A multipls choice three hour examin-
-ation for each course unit would serve this purpose,

For the third year— if such a year be feasible-~the student could
solect 3 specialist (taught) units and continue the study of
select Arabic and/or Persian texts or write sn spproved dissertation
not exceeding 20,000 words, The 3rd year taught course units might
reflect the specialist knowledge of teaching staff in the field of
B&f—B&ha"i studies and consist of 1O+ 10 lectures and 5+5 support-
~ing seminars.

“3)—""
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BABI-BAHA'I STUDIES: COWRSE OUTLINE.

Year I

1) Introduction to the Study of Religions.
2) Introduction to  the Islinic and Hiddlé Eastern Background.
3) Introduction to Beb{lBand'f Studies.
L) Either a) Reading and Translating Arabic & PersianX;
or b) A Dissertation not exceeding 10,000 words,

Year 11

1) The Bb and the BZb{ Movement.
/, PA
2) Band*ut11sh and the Emergence of the Baha'{ Faith,
3) The Bahd?{ Faith: 1892—1963.
L) Either a) Reading and Translating Arabic & PersienIL;

or b) A Dissertation not exceeding 15,000 words.
Year 111

1)\‘_
2)———--""T""j# Students choice of 3 out of the available
specialist courses.
4) Either a) Select Arabic and/or Persian Texts;
or b) A Dissertation not exceeding 20,000 words .

OO OOATIAOOIHOOOCIOOCKX
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YEAR I, COURSE WNIT I

INTRODUCTION TO THE STUDY OF RELIGIONS

10410 one hour lectures and 5+5 supporting seminars,

Torm 1

1.
2,

3
L.
5.

7

.

8.
9.
10,

Approaching Religious Studies.

The Modern History of Religious Studies and the search for
a scientific methodology.

Enpathy, Objectivity and the Phenomemological Method,
Mathodology and the Study of the History of Religions,
The Philosophy of Religion and Philosophical Hermeneutics.

Approaching Religious Texts: The History of Msthods of
Seriptural Interpretation and modern methods applied to
the study of religious writings.

Sociological Approaches to Religious Studies and the
acadenic study of new religious movements,

Pundamentalism and the acadeamic orientation.
Science, Religion and Secular Ideologies.
Religious Studies Today: Attitudes and Perapectives.

Tera II

1.
2.

3.
4.
5.
6.
7.
8.
9.

10,

The Origins and Definition of "Religion",

Concordant Discord: Modarn Perspectives on the Plurality of
Religlions.

Biblical Studies and Modern Theology.

The Hindu,Buddhist and Zoroastrian Traditions,
Islamic Studies Todsy.

Orthodoxy,Heterodoxy and Mysticiam.
Approaching Bab{~Band'{ History.
Approaching Bib{-Bahi'{ Doctrine.

'Babi-Bani'{ Studies, the Ban&'{ Institutions and the
Baha'{ Community,

The challenge of Bab{-Bang1{ Studies: “faith®, “reason®,
and the academic orientation,

so,

Possible Seminar,
Essay and/or Exam-

INTRODUCTION TO THE STUDY OF BELIGINS (I.I.) ~ination Questions

Of what import:mco is the academic study of religion ?

Are religions meant to be studied?

Is a sclentific methodology of Religlious Studies possible?
Is presuppositionless objectivity possible?

What is the Philosophy of Religion? To what extent is it a
Yeonstructivediscipline?

Examine the various methods of scriptursl exegesis?
What are phenomenological methodologies?
Dlacuse the various definitions of the term “hermsneuticas",

What factors are involved in the scholarly understanding of a
religious text?

Compare and contrast the “fundamentalist™ and academic orientations.
Outline the msthods #nd concerns of ‘the sociologist of religion.

What sociological inaights have been gained by the study ofnew
religious movementsh?

What are the central issues in the modern debste about "Science
and Religionh ?

. How would you define the terms "sect™ and "religion" ?

‘Hhit problems surround modern scholarly attempts to speak about a
funity of religions™ ?

How successful have modern Christian thinkers been in attempting to
come to terms with religious pluralism?

Discuss the various definitions of Christian “theology".

ATT¥RpT to gave orisf answors to the following questions: ™ Does
Hinduism have & Founder?", "Is Buddhiam thelstic? ™ What are the main
sources for the study of Zoroastrianism?"

Are the "Semitic®" and "Arym"“ world views compatable?

Why do many contemporary Muslims feel threatened by western scholars
of Islam? Has western "orientaliss™ failed to appreciate the
phenomenon of Islam ?

Does "mysticism™ f'begin is ‘'mists' and end in schism'? B
What are the key issues in the modorn study of religious mysticism?

What methods do you think most appropriate to the study of Bah{t{
history?

Has Bahd'{ doctrine svolved?
Can "revelation" and source-critical theories be reconci/led?
7/
Compare and contrast vBahat{ deepening™ and academic Bahat{ scholarship.

Is there a relationship between Baha/'f scholarship and the Bahat{
community 1ife?
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AR I. COURSE UNIT II.

AN INTRODUCTION TO THE ISLAMIC AND MIDDLE EASTERM BACKGROWND.

10410 one hour lectures and 3+5 supporting seminars.

TERM, 1,

1,
2,
3.
4.
5.
6.
7.
8.
9.

10.

Islshic Origins: Muhaumad and the Qm-'é

The Rise and Donlopunt of Ialdl.

The Origina and Growth of Shi®{ Islam.

The Transformation of Shit{ Islam: Safavid Iran,
Qajar Iran and the wider Middle Esstern milieu,
sn®{ Ieléa & Qajar Iran I.

sh{®( Islia & Gajar Iren IL

The Impact of the West in 19th century Iran,

Islamic Messianism: Origins and Political Manifestationsin

19th century Iran and the Middle East,
1 .
Raform Movements in Iran and the Middle East.

TERM IT.

1.
12,
13.
L.
15,
16,
17.
l18.
19.
20,

!

Islamic Doctrine and Practise: An Historical Survey.
shi®1 Doctrine and Practise: Its Historical Bvolution.
An Introduction to Sh{®{ Tafsfy and Sh(®{ Figh

An Introduction to Shr“f Prophetology and Imamology.
An Introduction to Sh{®{ Eschatology and Messianiem.
af{ Mystictan and Sh{®{ Theosophy.

Orthodoxy and Hetercdoxy in 19th century snfc{ 1e140,
The Shwkhf Movement: Origins and Sources,
Shaykh Ahmad sl-Ahse{ and Siyyid Kizim Rasht{.
Shaykhism and the Bib{-Rarf'{ Hovementa.

.

s2,

AN_INTRODUCTION TO THE ISLAMIC AND MIDDLE EASTERN BACKGROUND (I.IT )

Pospible Seminar,Essay and/or examination questions-:

What were the main features of the prophetic Mission of Huhnmad"

Compare and contrast the traditional Muslim and modern acholuly views
of the Qurtin,

Why did Is1én become a major world religion?
What are the main features of Islamic orthodoxy?

Compare and contrast the g;;d?iond Shi®{ and modern scholarly
views on the origins of Islam.

What are the principal differences betwsen Sunni and Shi°{ Islam?

Why and how did ShiCism become the state religion of Safavid Iran?
Suggest ways in which Sh{®{ Islam expressed and consolidated itself
in Safavid Irsn,

Outline develomments in Shi®{ Islam during the Qajar period.

What was the rehtion'ship between religious and temporal authorities
in Qajar Iran?

What was the rols of the wlami and tujjar (merchants) in Qajar Iran?
What impact did the West have on Iran during Qajar times?

What factors precipitated the emergence of messianic movements in
the _niddlo sast in the 19th century?

Survey and account for the existence of the chief reform movements
in 19th century Iran and the wider Middle East.

Write brief definitions of the terms " Knarij{", "Mutazil{", "Sunn{®,
ngn{C{n, nIemiti1{", "Ishrdgl®, "Sir{", "Akhbarf" and "Ugul{".

To what extent and why do the bellefs of Sunn{ and Sh{®{ Muslims differ.
What are the distinctive features of Shi°l tafslr?

What . were the qualifications and function of the pmuitahid in Qajar Iran?
Outline the distinctive features of sh{®{ figh.

What are the characteristically Sh{®{ views of history and prophetology?
What are the principal features of s Imamology?

Outline the key eschatological expactations of _S__hfcf Muslims?

Write brief notes on the terms-: gf'im, dajjfdl, raia® and mwhdd,

Outline the Shfcf doctrines surrounding the occultation and return of
the 12th Imanm.

Are Sufism and Shi®iem compat.lble"

Who were the principal members of the so-called "School of Ialahan" and
what wers their main intellectual concerns?

Who were the most influential Shi®i theosophical writers?

How might "orthodo:q" "heterodoxy™ and "heresy™ have been defined by a
19th century Sh{°f nujt.hid?

Compare and contrast “orthodex" md“popnlu"Shiciun asCexisited in Qajar
Iran,




-

5. " g

1
'3
Why did the _S_hukhf movement gain the rupect and admiration YEAR 1, COURSE UNIT III. ‘a
of a not inconsiderable number of shi®f Muslims?
Mhat Lo the xzﬁ:;ipd features of the lives of Shaykh Ahmad AN INTRODUCTION 7O BABI-BAHA'I STUDIES g
What are the cm-r sources for the study of the Shukhf Movement ? 10+ 10 one hour lectures and 5+5 supporting seniners. %
To what extent was eachatology and uuilnic expsctation a e L.
central concern of pre-Ki '
Outline the BeCL.Bani'f view ot-_&\;khin. 1. An Outline of the History of m,a'{ scholarship in the East, i
- 2, An Outline of the History of Bnha'{ scholarship in the West. 3§
3. The Fleld and Present State of Bib{-Bahd'{ Studies, ¥
L. An Introduction to the Writings of the BEb i
5. Sources for the study of Bab{ History and Doctrine, 5
) 6. An Introduction to the Writings of Bahdiurlldh, }
7. Sources for the study of Bani'{ History and Doctrine. i
8. The Ministry and Writings of Abdu'l-Bahd? An Introduction, :
9. Bandr{ History, 1892-1963: An Introductory Review, !

10, Attitudes Towards the Bﬁ:f-Ba.h{'{ Movenents, 3
TERM 11,

11, The B&bL-Bahd?{ World View: God, the Universe and Man,

12, The Beb{-Bana'{ Doctrine of the Manifestation of God.

13. Bébf-Band"{ Historical Perspectives: The succession of Religions.
14. De Religlén—ieny Religions: The' Bahd'{ Theology of.Unity.

15, An Introduction to B&b{-Bana?{ Law, Rthics and Spirituality.

16. Banat{ Perspectives on Science & Religion and the Search for Truth.
17, The Origing and Growth of the Band"{ Adninistrative Order.

18. The Growth of the Bahd?i” Community in the East,

19. The Growth of the Bahd'{ Commnity in the West.

20, The Baha?{ Faith Today and the Bahd' Vision of the Future.
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AN IITRODUCTICN TO BABI-BAHA'I STUDIES (I,III).
Possible Seminar,Essay and/or examination questions-:

Who were the most importart oriental Bah€*{ scholars?

Why has Wlraa Abu'l-?ugll Gulpa,ygﬂ\{ come to be sean as the
leading Baha'i Apologist?

Who were the most important occidental Bah§*1 scholars?
What importance do the researches of B.G.Browne have today?

Indicate areas in which fxrther research needs to be done in
the field of Bb{-Band?{ studies.

How would you define the field of Babi-Bahati studies?

Wy was Bab{-Bahdii studies neglected after the passing of
E.G.Browne?

Are the writings of the B&db moaningful today?

Which writings of the B & do you consider most central to the
understanding of his teachings?

mt. are the principal oourcos for the study ot-: a) Bcbf history
and b) B&{  doctrine 7

How might the writings of Buhn'u'lhh be classified?

Which writings of Buh('u'lln/h do you consider most central to the
understanding of his teachings?

What are the yrd.ncipcl sources for the study of --: a) Baha'{
history and b) Bah€'{ doctrine?

To what extent have non-Bahit{ scholars contributed to the Bahat{
self-understanding?

/
Whatware the yrinc/ipll features of the ministry of °Abdu'1;-8;ha,?
What is the Band'i understanding of the person of ©Abdu'1-Baha?
What do you consider to be the most impotant writings of CAbdu’l-Baha?

Outline the growth and spread of the Blhl'{ Faith between 1892 and
1963.

How do Iranians view the 86!:8-1;"( movement ?

Wny have certain Christisn missionaries written anti-Baha'i tracts?
How have modern western intellectuals viewsd the Bab{-Baha'i movement?
What is the Bib{-Baha'i view of God?

How do Bahi'$s view the origins and nature of man?

What 1s the Baha'{ view of the purpose of 1ifa?

What, for Baha'{s, is a "Manifestation of God"?

How do Bahi'{s view history? What do they mean by Mprogressive
revelation”?

What is the Bnhn/'i view of the purposs and function of religion,
e
What do Blhl'ia mean when they speak sbout the Moneness of religion"?

-y
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How do Buhc'fa concefve the relationship between their own Faith
and the major world religions?

What 1s the Bahf'{ view of past sacred writings?

To what extent are the Bab{ and Bahi'i Faiths legalistic?

What does a Baha'{ mean when he or she speaks about "spirituality"?
What are charscteristic Bahat{ expressions of religiosity?

What is the Baha'{ view of modern science?

How might a Bahl/'i define "Truth™ and how appropriate it ?

What is the Bahi'i administrative order?

When is a Bah§'{ Cnct a Blhu'i’? Why and for what reasons
might & Bahd'i loose his or her® voting rights’or be declared a
Mcovenant breaker? ?

How and why did the Bshd?{ commnity grow in the East?
Wiy have westerners becoms Bahf'{a?

How does the Bnha'f Faith t.odu differ from the Bnhafi Faith
at the tims of SAbdu'l-Baha?

What 1s the Bah{'{ view of the future of mankind?
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THE BAB & THE BABI MOVEMENT (XI.I ) >

YEAR IT, COURSE UNIT I .
Possible seminar,essay and or examination questions-:

TE BAB. & THE BABI HOVEMENT, What major areas within the field of Bdb{ studies remain unresearched?

10+10 one hour lectures and 545 supporting seminars. In what kind of religlous and social environment did the Bab spend his

Torm 1 early years? .

- Summarise what is currently known sbout the early years of the Bab and

suggest new avenues of investigation,
What prompted the Bsb to intimate his claims in May 184 ?
Outline the six year ministry of the Bab (184,-1850 ) and attempt to

1. The Present state of Bib{ Studies,
2. Siyyid AL Muhaomad the B I : The Early Years.

3. Siyytd “A( Muharmad H 184~
L. Ialds and the o the Bab II B{:u{ 50 ). sccount for the rapid spread of the Bab{ movement.
¢ s sme.' ?t tb.' moveent, Write brief sanswers to the following questions-: Why did the Béb g0 on

5. Shaykhism and the emergsace-of the Bébf movement., pilgrinage to Mecca and Medina? What was the purpose and outcome of the
6. The B{{ Merarchy and its Social basis. conference of Badaght? Why was the Bib executed in July 1850 ?

7. Qan,r Politics and the Bib{ Upheavals, - Why did the Qajar rulers and Sh{®{ “ulami attempt tp supress the Bl
8. Islimic sschatology and péb{ Measianian, movenant? P WPy Tt

9. M{rsd Yahy& and Azal{ Bibisa, What was the B’ab‘dtitt:do towards the Qajar state and the Sh/fcf Sulam{?
10. The B phenomenon: Modern spprisals. Why did the Béb{ movement sttract a fairly large number of SHi°{ Muslims?
tora Wny did the Sh{®{ ulan{ charge the Bab with apostasy?
Iorm 2 To what extent could the Bab{ movement be said to be  neo-Shaykhil

7~

1. The Barly Writings of the Bab. 4 i <

2, The Later Writings of the B, Why did Kar{m Khah Kirmin{ asttack the Béb ?

3. The Writtn y What-wea the main characteristics of the Beb{ hierarchy?

e e e of Leading Babfs. P Exanine the role of Tahira within early Biblsm.

. The og,cosmology and prophetology of the Bib, Did those B&fn who took part in the major upheavals belleve that they
5. The Cladas of the BdE and 1eading BEGH. were waging holy war (iihsd) ?
”
é, Islim,, Shaykhism and B&bS Doctrine, In what ways did the B&b claim to have fulfilled shic{ eschatological

sxpsctations? .
Exanins and accouht for the Bib's teachings about man yuzhiruhu'llah.

To what extent was the Bab{ community & ™unity indiversity"?

How did the Bu/bf community react to the martyrdom of the Bab?

Outline the ceresr and claims of M{rzd Yarys NGr(?

’ In what sense is it true to say that Mirzg er_tyalwas the Bab's successor?
What are the chief characteristics of Azalf Babism?

Why is Aza1f Babism virtually extinct whils the Bah&'{ Faith is establishing
itself as a new religion?

What can be learned from the study of Babism about the genesis of new
religions?

Assess the major modern western theories about the rise of the Bab{
movement .

7. BSL tatsfr the qabbalistic amd spiritusl hermeneutics of the Bib .
8. B5L law and ritual.
s o
9. Prom the Bab{ movemsnt to the Baha®{ Faith, .
10, The Bahd'{ view of the B&D and the Bah{ movement.
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What can be learned about the early teachings of the Ba’b from
the Qayyum al-Asma'?
What are the key features of the Bab's earliest teachings?

"Judging from the Bayan.. irza All Muhammad [the Bib] was primarily interested
in the triumph of hia faith, and not so much in any project of
social and political reform."{ Mangol Bayat] Do you agree ?

Explain and comment on the five categories into which the Ba’b divided
his writings. '

What proofs are presented in the B:dts {Perstan) Dal{i11-1 Saba® ?
0f what nature are the extant writings of leading B{bﬁ?

thg are the problems surrounding the suthorghip and dating of the
Kitgb-i Nugtat al-KEf? Is this work an forgery?
Outline the key teachingsof the Bib about God and the Prophets,

What were the main claims of the Bb? Did they evolve?
Why did a number of leading Béb{s make theophanic claims?

Yhat are the chief characteristics of the B‘b’)mterpnhtion of
Isldmic sources?

Wiy did the Bab utilise a qabbalistic and allegorical hermeneutic?
What is the relationship between S_l:myi;_h(usd Bu’hf doctrine?

What are the main features of Bib{ law and ritual?

To what extent were the B{bfa_ able to practise their faith?

Did the 56 provide a workable soclo-economic system?

How d1d the B&bfs react to the leadership role of K{rs{ Yahyd
and the claims of Bahatu'llah? :

How do Bahd*{s view NiFzd Yanyd ?

Compare and contrast Azalf Babism and the Baha?{ Faith,

What wers the main arguments used by Bandi{a to convert Bab{s?
Why did Mirss !u,kp{ reject the cl:l/m of Bdi('\l'llél?

What is the Baha'i view of the Babi movement?

o,

YEAR II, COURSE UNIT II ,
10+10 one hour lectures and 5+5 supporting seminars.

BAHA'U*LLAH AND THE EMERGENCE OF THE BAHA'I FAITH

Torm 1

1. Bah{tu'l1éh 1The Zarly Years. (1817—1852 ).
2. Ban€furlidh ot Baghdad . (1853—1863).
3. The writings of the Baghdad Period.

4, From Constantinople to Adrisnople ( 1863--1868).

5. The writings of the Constantinople—Adrianople Period.

6. The SAkkd’ Period (1868—1892 ).

7. The Writings of the SAkka’pertod I.

8., The Writings of the °Akk:period 11,

9. The Claims of Baha®utlldh. and the Baha'{ view of his station.
10, The passing of Baha{u'lhﬁ and the Covenant crisis.

Term 2

1. The Theology and Prophetology of Bah{tut11dh,

2. The Ethical and Mystical Teachings of Bnha"u'lh’h.

3. The Kitdb-1 Agdas and the Laws of Bahitutilrdh,

4. The Kit!’b-i Iga'n and Bm{'u'ua’h'. interpretation of past scriptues.

5. The Tablets of ;llh{'u'll& to the kings and rulers and his social
teachings.

8. Leading disciples of Bah€tu'11ah and the emrgence and social basis
of the oriental Bafa'{ community.

7. Early oriental Bah&'{ Apologetics: the debate with Muslims,Shaykhis
and Azalis.

8, The early oriental Blh:'(miuion to Jews,Christians,Zcroastrians & other
religious minorities.

9, Early oriental Bandt{ historiography. .
10 B;ha"{ and other estimates of the mission and writings of Baha’(u'llfh.
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BAHA'U'LLAH AND THE EMERGENCE OF THE BAHA'I FAITH (11.11 )

Possible seminar,essay and/or examination questions-:

In what kind of social and religlous milieu did Bahd*u'11%h

spend his early years?

What happened to Bahitu'llah during the period 1844—-18527

What precipitated Buh{'u'ufl'l fexile® to Iraq?

What were the key features of the Baghdad period of Bahitu'llihts 1ife?

Wny did Bahi'u'llzh withdraw to Kurdistan and why did he return from
that region to Baghdad?

What wyas the mature of the relationship bstwoen Blhﬁu'].h/h and Mfrzd
Yahyd during the Baghdad perioed (1853-1863)7

What led Bm/'u'nl/h to M"declare his mission" in May 1863 and what was
the nature of that "declaration® ?

When did the Bana'{ Faith originate?

What are the chief subjects mentioned in Bd{'u'u{h'u writings of
the Baghdad period? .

Explain Bm/'u'u{h': transition from Baghdad to Constantinoples to
Adrisnople.

Outline the key events of the Adrisnople period,

. 7/
How dol the Adrianople and Baghdad settings of Buh:'u'l.hh'u ministry
differ?

What precipitated the "Most-Great separation® ?

What are the chielf subjects mentioned in Baha'utllihts writings o
the Adriancple period? E

What vas the nature of the Bab{-Bah&i{ commmity during the Adrianople
period (1863—1868)? '

Wny vas Bargtut11dh edled to SAkke and Yahys to Famagusta ?

Ve
What were the chief events of the cAkka pericd (1868—1892) of Baha'u'llah's

ministry?

What was the nature of the West GCalilean social and religious milieu into

which Bah&tu'llah was exiled?

What' gre the chielf subjects mentioned in Baha'u'llahts writings of the

SAika” period?

Comment on the major claims of Baha'u114h7 Did they evolve?
How do Bah:'fa view and relate to the person of Buha"u'n:.h?
What happened when Baha'tu'11th passed away in 18927

Outline Bah:'u'll:h'l teachings about God and his Messengers,

Comment on the key ethical directives of Bl.h:'u'll:h? Is there a
Bahf'{ doctrine of salvation?

/
What 1s the significance of Bahi'u'llih's Seven Valleys ?

To what extent does the Blh:’f revelation incorporate mystical elements?

Why does the Xitab-i Aodas contain what is does?

What kind of society would the implementation of the laws of the Kitab-i

Agdas lead to ?

62,

P .
What are t;he key features of Baha'u'lla/h'n cf.a!:’let.e to the Kings
and ors?

- P
What was Bahatu'llah's attituds towards the Wast?

Suggest why those 19 counted MApostles of Bahi'utllah" were
accorded this status.

How and why did the oriental Bahat{ commnities grow during the
period 1863—1892 7 ine

Make suggestions as to the social basis of the early oriental
Bahd'{ commmnitiss.

Comment on the nature snd content of the early oriental Bahi'é
dialogue with either a) HMuslims, b) Shaykhis or c) Azalis.

What lod Bah§i{ teachers to attempt to convert oriental religious
minorities?

/
Why was the Bdu'f mission to oriental Jewry successful and that
to oriental Christendom unsuccessful?

What attracted Zoroastrians to the Bah&'{ community?
Whatsare the chief tendencies of early oriental Baha/'( historiography?

Why has the Tarfkh-i NabIl ("The breskers" ) come to bs regarded
as the most important work of Bah{'{ history writing? -

How have ern wegtern scholars viewed the mission and writings of
Bahgrariiger s

e
Comment current Bahs'( views of the person and writings of
Bahg*u112h, F ¢
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YEAR II. COURSE WNIT III

THE BAHA'I FAITH (1692-1921),

1. The Life of SAbdu'l-Bshd: 1844,—1910

2. The Life of SAbdu'l-Bahf: 1910—1921

3. The Writings of SAbdutl-Bah{,

L. SAbdu'l-Bah&'is exposition of the teschings of Bah&'u'lldh,
5. SAbdutl-Bahi and the Oriental Bahdt{ communities.

6. Orlental Bahd'{ Litersture and sttitudes towards the Bahd?{s
in the East. (1892--1921).

" 7. The Spread of the Baha'{ Paith to the West I : > 1910,
8. The Spread of the Bahi?{ Paith to the West II: 1910--1921,
9. Western Bahdt{ Litersture and sttitudes towards the Bah{'{s
in the West (> 192 ). :

10, Emergant Bahgi( "orthodo:g", the Covenant and the Will and
Testament. of ©Abdutl-Bahd. '

Tern 2.
1. The Life and Ministry of Shoghi Effendi ~ : 1897—19Lk.
2, The Life and Ministry of Shoghi Effendi : 1944—1957.
3. The Writings of Shoghi Effendi.,

4. Aspects of the Growth and Spread of the Bahd*{ Comunity:1921-19%4.
~
5. Sspects of the Growth and Spread of the Baha?{ Community:1944-1963.

6. The Emergence of the Bahd*'{ Administrative Order.

7. The Universal House of Justice and the Bah£*{ Administrative
Institutions.

8. Orientsl Baha'{ Literature (1921-» ) and orientsl perceptions

of the Bahd'i Faith,

9. Western Bahf'{ Literature and occidental perceptions of the

 Baha'{ Fadth (1921 = ).

10, Recent Developments with the Bsh€'{ Community and External
Perceptions of it.

by,

THE BAHA'I FAITH (1692-1963 ) ( II.III )

Possible_seminar, essay and/or examination questions

P 7
Why did Baha'u'llah choose cAbdu'l-BahA/to succeed him ?

What were °Abdu'1-8&h(;key objectives as head of the Ba.ha/'(
community?

W Vet ) ¢ 7

ow do Baha'is view the person of “Abdutl-Baha ?

Wiy did SAbdu'1-Bahd visit the West?

How might the writings of cAbdu'l-Bm/bc classified?
What was SAbdu'l-Bahd's attituds towards the West?

Did SAbdutl-Baha develop the teachings of Bah&*ut11dh?

Whag do you consider to be the most important  contributions
of “Abdutl-Bahg to the evolution of the Ba.h('f Community?

What was the significance of the "Tablets of the Divine Plan"?

What developments took glace among the oriental Baha'{ communites
during the ministry~of “Abdu?l-Baha?

What was CAbdu'l-Bahi' s attitude towards politics?

What contrjbution did ®Abdu?l-Bahs make towards the evolution of
the Baha'{ administrative order?

Did oriental attitudes to s the Baha/'( commnity change during
the ministry of SAbdutl-Bahf?

Who were the major orlental Ba.h{'f apologists and historians during

the period 1892--1963? What were their chief concerns?
How did the Bnht"f Faith spread to the western world?
Who was Ibrahim George Kheiralla?

How did early Western Bahi'{d manifest their devotion to CAbdu'l-Baha?

How did early Westem Blh{'(s present their faith to prospective
converta?

What did early Western Bahs'{s understand by the "Covenant"?

How was the Will and Testament of cAbdu'l-B:hn/ recgived by the
Bah&'{s of the West?

Why did SAbdu'l-Baha appoint Shoghi Effendi the Guardian of the
Bahi'{ Commmunity?

How do Bahd'{s view the person of Shoghi Effendi?
Whatexa Shoghi Effendits chief objectives?
What was Shoghi Effendi's attitude towards Western civilization?

Outline and account for opposition to Shoghi Effendi within the
Baha'{ community,

How did the BahdT{ commnity react to the passing of Shoghi Effendi?

What were the chief developments within the Bshd'i world between
1957 and 19637
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Outline and account for the growth and spread of the Western
Bahi'{ communities during either 1921-194L or 1944~=1963,

What developments took place within the Iranian Bah{'f community
during the ministry of Shoghi Effendi?

What are the chief institutions of the Baha'{ sdministrative order?
What are the functions and purposes of Local Baha'{ Assenbliss?

What are the chief foatures of the Ban&t{ theory of the Guardianship?
Why was the Universal House of Justice first elected in 19637

Outline and comment on the functiona of the Universal House of
Justice?

Outline what you consider to be the key steps in the evolution of
the Bah£f{ administrative order.

How do Baha'{s envisags the "Baha¢{ Commonwealth® of the future?

"This new-born Administrative Order incorporates within its structure
certain slements which are to be found in each of the three recognised
forms of secular government, without being in any sense a mere replica
of any of them,," ( Shoghi Effendl). Riscuss,

What are the chief categories and contents of oriental Bthl/'{
literature written during the ministry of Shoghi Effendi?

Why have Bdu/'fn in the orient suffered martyrdom?

What western Bd’u{( literatures composed during Shoghi Effendifs
ministry do you conaider to be most important?

How,if at all, have Western perceptions of the nm"'f commmity
changed among western observers?

7
What recent developments have taken place with the Bm'( community?
How do contemporary Bchu"(l express their religiosity?

APPENDICIES
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The Association exists to cultivate
opportunities for formal presentations
of the Bahd'{ Faith at universities and
colleges. It has the related role of contri-
buting to Bahd' scholarship.

The Association was originally estab-
lished as the Canadian Association for
Studies on the Bahd'l Faith by the Na-
tional Spiritual Assembly of the Baha'is
of Canada in B.E. 132 (197‘9 in res-
ponsc to a goal of the Five Year Plan
given to the Bahd'l Community by the
Universal House of Justice:

To cultivate opportunities for formal

presentations, courses and lecturesbips

on the Babd'i Faith in Canadian uni-

versities and otber institutions of bigh-

er learning,

This goal was reemphasized in the
1979 message of the Universal House of
Justice inaugurating the Seven Year Plan:

Expand the opportunities for teaching

in Canadian institutions of bigber learn-

ing and furtber develop the Canadian

Association for Studies on the Babd'i

Faith,

In 1981, the Association decided,
because of worldwide expansion, to
change its name to Association for Bahd'{
Studies and has secured the approval of
the Universal House of Justice.

ACTIVITIES OF THE ASSOCIATION

The Centre for Baha'l Studies, ad-
jacent to the campus of the University
of Ottawa, coordinates the activities of
the Association and serves as a centre for
research, instruction and information on
Baha'{ studies.

The Association maintains a library
within the Centre for Bahd’l Studies,
collecting Bahd’{ literature and studies
on the Bahd' Faith (e.g. books, articles,
theses and dissertations). '

The Association is engaged in devel-
oping curricula suitable for the presen-
tation of the Faith at universities, and
the cultivation of relationships with
those responsible for accrediting such
gcourses at universities.

The Association organizes presenta-
tions of the Faith through invited lec-
tures at university departments and to
scholarly groups.

The Association holds annual meet-
ings, frequent international conferences,
and a number of regional conferences
which provide opportunities for Baha'is
and others interested in Baha'{ studies to
make formal presentations and exchange
ideas. These conferences are held wher-
ever sufficient membership and interest
permit.

APPENDIX I

The Association’s publications in-
clude a series of scholarly monographs,
Bahd'’d Studies, and a general journal and
newsletter, Bahd’t Studies Notebook.

"MEMBERSHIP

Membership is open to any registered
Bahd'i in any country. Members reccive
new issues of Bahd'i Studies and Baha't
Studies Notebook and have the oppor-
tunity to consult with the Executive
Committee at the Annual Meeting. The
Executive Committee, appointed annual-
ly by the National Spiritual Assembly
of the Bahd'is of Canada, is responsible
for the direction of the affairs of the
Association.

LIFE MEMBERSHIP

Any Bahd'f may become alife mem-
ber of the Association for a fee of $500.
This one-time payment secures all the
privileges of regular membership without
the need to renew membership annually,
As well, it enables the Association to ac-
quire funds to support the cost of a num-
ber of its activities in universities and
other institutions of higher leaming, and’
to extend its field of service in the Baha'(
community,
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ASSOCIATION FOR BAHA'[ STUDIES
ASSOCIATION D’ETUDES BAHA'IES

34 Coperrucus Sreet. Ottawa, Ontano, Canada KIN 7K4 (613} 233-1903

April 22, 1983

Robert Stauffer
818 N. 30th
Renton, WA

USA 980SS

Dear Mr. Stauffer:

Thank you for your letter of 2 April 1983, To answer your questions
systematically, | refer to the numbering used in your letter of 11 January
1983,

1. Membership in the Association 1s open to Bahi'Ts in good standing.
Therefore Bahd'ls without administrative rights may be subscribers to
Association publications, but may not be members.

2. Anyone may submit papers to the Assoclation. All manuscripts
received are given out for blind review, that is, the author's name is
obliterated from the manuscript before 1t is circulated for review, ue
feel this process ensures as {mpartial a review procedure as possible.

3. In the case of 1{fetime membership, {f the member becomes ineligible
for membership, the fee becomes a lifetime subscription., [t would defeat
the principle behind endowment funds® {f these fees were refundable.

4, As an Association based ia Canada promoting Bahi’Y studies, we are
under the suspices of the National Spiritual Assembly of Canada. It has
onlybtﬁe: :hrough their generous subsidies that such an Assoclation ever got
established,

The National Spirftual Assembly formally appoints the members of the
Executive Committee after receiving recommendations from the Association.
The Natfonal Spiritual Assembly defers all reviewing and publication
decisions to the Executive Committee. Matters of great import (for example,
expansion of Assocfation activities in the United States) are decided in
consultation with the institutions of the Faith that are directly concerned
whether on a local, natfonal, or international level,

5. The correspondence from the National Spiritual Assembly of Canada and
the Unfversal House of Justice is couched in very general terms. It was left
to the Executive Committee to propose specific objectives within the broad
mandate of promoting Bahi'l scholarship and awareness of the principles at

universities and other institutions of higher learning. We enclose a brochure

Tisting these objectives.
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6. Enclosed please find a diagram of the administrative structure of
the Association, The members of the Executive Committee are selected from
the general membership, Generally, potential members come to our attention
through outstanding contributions at the regional level of Association
activities - or through recommendations from other Bahd'is who feel the
candidate has outstanding qualities to offer the Association through service
on the Executive Committee. Members receive Bahd'l Studies, Bahi'l Studies:
Notebook and the Association Bulletin and may serve on regional conference

committees or spectal conmittees such as the Persian publication and

conference committee based in Vancouver,

7. Manuscripts are sent blind to three independent reviewers. We have
used both Baha'T and non-Bahd'l reviewers who have expertise on the topic of
the manuscript.” The final decision to print or not to print rests with the
Executive Comnittee a subset of which serves as the Editorial Board. Any
manuscripts which generate opposing reviews are sent out to further review to
assist the Editorial Board in their decisions. We ask the usual three copies,
typed, double spaced, well referenced, using the Chicago Manual of Style
format if possible. (We realize some unfversities insist on a house style).
Manuscripts must be thorgughly referenced. 1| had not thought any studies of
areas of Baha'l scholarship were proscribed until you suggested Covenant-
Breaking materfals. As Bah3'l authors are cautioned by Baha'u'113h to avoid
such writings as a poison, it would seem unadvisable for Baha'is to produce
such studies and the Association has never received any submissions of the
sort,

8. We welcome your suggestions as to the organizations of small libraries.
We have consulted with the librarfans at the World Centre Library and 2
8ahd'T 1{brarian who heads the Oriental Section of the New York Library for
suggestions, but no final decisfons have been made. We have merely inscribed
acquisition numbers and are fnputting particulars on our CBM-8032 computer.
We are attempting to compile a bibliography of theses and dissertations on
Baha'l topics, and a former Executive Committee member has worked years on a
bibt{ography project which the Association hopes to publish.

9. The Association mandate is received from the Universal House of Justice

in every Seven Year Plan. [t appears logical to place all Bahd'{ university
and college organizations under the Association’s mantle. In Canada, we have
Universal House Justice permission to begin Association for Baha'y Studies
chapters at Canadian universities working with Loca) Spiritual Assemblies and
existing Baha'T Clubs on campus. We hope eventually to have the budget to
hire s resource person who would act as research and education (curriculum)
coordinator. [t i{s premature to estimate a target date.

10. The Association has a f!!e of Lancaster papers. Some are missing, .

11, The Association is supported by membership fees, 1iterature and tape
sales, and by National Spiritual Assembly subsidy. Non-members pay for
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services rendered (e.g., conference fees, subscription fees, copying fees

and postage). As the Assoclation {s not identical to the Bah3'7 Faith there
is not bhe restriction against receiving funds from non-Bahi'ls. We expect

to investigate the terms of varfous non-Bahd'7 granting agencies {n Canada

to see how the Association might use usch funds to sponsor research on Baha'i
studfes. Our balance sheets are prepared semi-annually and are not restricted
information,

12. The Association is not incorporated but has the status of non-profit
religious organfzation. The Association enjoys federal and provincial tax
exemptions for all goods used "solely for the promotion of religion.® We
use the National Spiritual Assembly of Canada's {ncorporation, as parent
organization,

13. At this time there are plans for expansion of Association sponsored
activities outside Canada and at present there are three United States Regional
Conference Comittees functioning. However, there are no plans to open any
offices and the library holdings will be consolidated in Ottawa.

14, The University of Toronto has 3 course, Religion 1119T on the computer
for the next three years. They require a minimum registration of five graduate
students to hold the course. The courses on the Baha'i Faith that have been
taught in Canada have all been non-credit and taught by Bah3'l graduate students.

15. The Assocfation’s focus 15 on college and university courses, and

»these are our first priority.

"I trust this letter answers your questions. If not, please do not
hesitate to write again.

Sincerely,

, . .
(i;{;iaﬁ?:—aa;&;’ 4 o
Christine Zerbinis *
Executive Secretar

Encl: Brochure
diagram
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Appendix IT
Some select quotations on the importance of Bahg'f Scholarship

"There are certain pillars which have been established as the
unshakeable supports of the Faith of God, The mightiest of these

is learning and the use of the mind,the expansion of consciousness,
and insight into the realities of the universe and the hidden
mysteries of Almighty God.

To promote knowledge 1s thus an inescapable duty imposed on every
one of the friends of God..."

( SAbdu'l-Baha passage cited Selectionp From the Writings of
CAbdu®1-Bahd [Haifa 1978),p.126 J=No. 97] ). e

% It ssems that what we need now [ 1949 ! ] is a more profound and
coordinated Bsha'i scholarship in order to attract such men as
you are contacting. The world has—at least the thinking world—
caught up by now with all the great and universal principles
enunciated by Bahatu'llah over.70 yeara ago, and so of course it
does not sound 'new! to them,But we know that the deeper teachings,
the capacity of his projected World Order to re-create soclety,are
new and dynamic.It is these we must learn to present intelligently
and enticingly to such men] ®

(From a lstter dated July 3, 1949, written on behalf of Shoghi
Effendi to an individual believer ).

"The Cause needs more Baha'i scholars—people who not only are devoted
to it and believe in it and are anxious to tell others about it,but
also who have a deep grasp of the Teachings and their significance,
and who can correlate its beliefs with the current thoughts and
problems of the people of the world,® ( Froma

letter written on behalf of Shoghi Effendi 21 October 1943

*What he [Shoghli Effendi] wants the Baha'is to do is study more,not
to study less.The more general kmowledgs, scientific or otherwise,
they possess, the better, Likewise he is constantly urging them to
really study the Baha'i teachings mors desply.® I .

(From ; letter written on behalf of Shoghl Effendi dated 5th July
1947 ).

"Baha'i scholars and writers will,no doubt,gradually appear,and will,
as promised by Bahatu'llah,lend a unique support to their Faith."
(From a letter written on behalf of Shoghi Effendl cited in U.S.

Bah&'{ News No. 102 [August 1936), p.2. )
" As the [Bahd'{] Cause develops it will need more and more people

who are really versed:in their branch of learning and who can
interpret the [Baha'i] teachings to suit the facts.”

( From a letter written on behalf of Shoghi Effendi in Baha'i Youth
: A Compilation, p. 14 ).

" What the Faith needs, even more than teachers, is books that expound
the true significance of its principles in the light of modern thought
and social problems.™
(From a letter of Shoghi Effendi to an individual believer dated 6
May 1933 cited Unfolding Destiny..[Londen 1981],p.431 ).

T4 .

",. the majority of Baha'is, however, intensely devoted and sincere
they may be, lack for the most part the necessary scholarship and
wisdom to reply to and refute the claims and-attacks of people with
some education and standing,"

{From a letter written on behalf of Sho?xi Effendi dated 25th
September 1942 cited in ibid.,p.439 ).

"Scholarship has a high station in the Baha'i teachings and Baha'i
scholars have a great responsibility to a growing, divinely-guided
world society.." :

"Baha'i scholarship is oi: great importance in the development and
consolidation of the Baha'i community."

(From a Statement of the Research Dept., of the Universal House of
Justice on Bahati Scholarship [1979] ).

“The Supreme Body (= The Universal House of Justice] has informed
us [= the International Teaching Centre] that it believers that
both the International Teaching Centre and the Boards of Counsellors
can r ender valuable services in the field of Baha'l scholarship
by encouraging budding scholars, and also by promoting within the

Basha'i community an atmosphere of tolerance for the views of others.n

( h'om)l letter of £he International Teaching Centre dated 22 March
1981 ).

HIOOOCOTOIOCIIOIHK
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“In the message of Naw-Ruz 1979 addressed to the Baha'l
world, the Universal House of Justice stated that ‘at the heart of
all activities, the spiritual, intellectual and community life of the
believers must be developed and fostered’. In pursuance of this
objective, the International Teaching Centre sent a letter to all
Continental Boards of Counsellors on 9 August 1984, providing
further information on this important subject in the hope that it
would assist them to devise ways to foster the development of
Baha'i scholarship along lines that are in accordance with Baha'i
standards and values. )

"The Universal House of Justice feels that this information
would also be of particular assistance to your National Spiritual
Assemblies, and has therefore instructed us to send you the en-
closed excerpt from the International Teaching Centre's letter.”

(From a letter written on behalf of the Universal House of
Justice, dated 25 October 1984, to selected National
Spiritual Assemblies.)



A STATEMENT ON THE ENCOURAGEMENT OF
BAHA'f SCHOLARSHIP

Issued by the International Teaching Centre on 9 August 1984

The Importance of Baha'i Scholarship:

Over 50 years ago, the Guardian emphasised the need for development
of the intellectual life of the Bahé'i community, in the statement:

“In these days when people are so skeptical about religion and
look with so much contempt towards religious organizations and
movements, there seems to be more need than ever for our young
Baha'is to be well-equipped intellectually, so that they may be in
a position to present the Message in a befitting way. and in a manner
that would convince every unbiased observer of the effectiveness and
power of the Teachings."

(From a letter dated 5 May 1934 written on behalf of Shoghi
Effendi to an individual believer.)

Some years later, he described Bah$'f scholarship as being an im-
portant aid to teaching the Faith to thuse who do not find the Bah4f
principles novel in the light of modern thought:

It seems what we need now is a more profound and co-ordinated
Bah#'( scholarship in order to attract such men as you are contacting.
The world has — at least the thinking world — caught up by now
with all the great and universal principles enunciated by Bah&'u'lldh
over 70 years ago, and so of course it does not sound 'new’ to them.
But we know that the deceper teachings, the capacity of His projected
World Order to re-create society, are new and dynamic. It is these
we must learn to present intelligently and enticingly to such men.”

(From a letter dated 3 July 1949 written on behalf of Shoghi
Effendi to an individual believer.) )

More recently, attention has been directed to the role to be played by
Bah4'f scholarship, in the statement:

“The Universal House of Justice regards Bah&'{ scholarship as of
great potential importance for the development and consolidation of
the Bah&'{ community as it emerges from obscurity.”

(From a letter dated 3 January 1979 written on behalf of the
Universal House of Justice to an individual believer.)

As the Supreme Body pointed out in the opening sentence of the
Ridvin 1984 message to the Bah%'ls of the world, the emergence from
obscurity of the Faith has been a marked feature of the past five years.
This directs unprecedented public attention to the Cause of God, and
also necessitates increased emphasis on the development of Bah#'f
scholarship, since in the same message, the House of Justice says:

“Persistently greater and greater efforts must be made to acquaint
the leaders of the world, in all departments of life, with the true
nature of Bah§'u'll§h’s revelation as the sole hope for the pacification
and unification of the world.”
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The Nature of Bah#'{ Scholarship:

A vital prerequisite to the fostering of Bahd'( scholarship is the
acquisition of a clearer understanding of the meaning of this term. We
can do no better than to offer an illuminating passage from the writings
of the Guardian, which might well be taken as a definition of the
attributes toward which a Bah4'f scholar should aspire:

.. . The Cause needs more Bah&'fl scholars, people who not only
are devoted to it and believe in it and are anxious to tell others about
it, but also who have a deep grasp of the Teachings and their sig--
nificance, and who can correlate its beliefs with the current thoughts
and problems of the people of the world.”

(From a letter dated 21 October 1943 written on behalf of
Shoghi Effendi to an individual believer.)

This passage calls for distinctive qualities. The description of the
kind of Bah4't scholar of which the Faith stands in such need at this
time places emphasis upon belief, devotion te the Faith, a profound
understanding of the Teachings and a strong desire to share them w:th
others. A distinctive feature of such Bah&'f scholarship, which is also
reiterated in other passages of the writings of the Guardian, is that of
relating the Bah&'l teachlngs to the present-day concerns and thought of
the people around us.

Fostering Bah#'{ Scholarship:

The Universal House of Justice specified how the Counsellors cur
foster Bah4'f scholarship:

“In the field of Bah4'{ scholarship . . . the Boards of Counsellors
can render valuable services in this area by encouraging budding
scholars and by promoting within the Bahd'{ community an at-
mosphere of tolerance for the views of others. At the same time the
fundamental core of the believers’ faith should be strengthened by an
increasing awareness of the cardinal truth and vital importance of
the Covenant, and an ever-growing love for Bahd'u'llh.”

(From a communication dated 10 February 1981 written
by the Universal House of Justice to the International
Teaching Centre.)

We consider first the matter of “encouraging budding scholars”.

From the passage of the Guardian’s writings dealing with the at-
tributes to which a Bah&'f scholar should aspire, it is evident that Bah§'(
scholarship is an endeavour accessible to all members of the Bah&'f com-

" munity, without exception. All believers can aspire to the attributes

described by the Guardian, and can strive to relate the Bah&'f teachings
to the thinking and concerns of the non-Bah&'{ population around them.
You can perform a valuable service in bringing this potential role to the
attention of all the believers — including those who may lack formal
education, and those who dwell in remote areas, villages and islands —
and to discourage any thought that Bah&'f scholarship is an activity open
only to those who are highly educated or who are pursuing an acadern:r
career.
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As the followers of the Blessed Beauty make efforts to correlate the
Bah&'f teachings, which impinge upon every aspect of human life, with
the thoughts and problems of the people around them, they will in-
evitably discover new ways of presenting the teachings convincingly and
will also acquire an ever-increasing understanding of the Revelation of
Bah4'u'llih.

At the same time special encouragement should also be given to be-
lievers of unusual capacity, training or accomplishment to consecrate
their abilities to the service of the Cause through the unique and dis~
tinctive contribution they can make to Bah4'{ scholarship. The Guardian
repeatedly linked the work of Bah4'f scholars to the expansion and con-
solidation of the Faith, as stated in the following:

“If the Bah{'{s want to be really effective in teaching the Cause
they need to be much better informed and able to discuss intelligently,
intellectually, the present condition of the world and its problems. We
need Bah&'{ scholars, not only people far, far more deeply aware of
what our teachings really are, but also well read and well educated
people, capable of correlating our teachings to the current thoughts of
the leaders of society.

“We Bah#'fs should, in other words, arm our minds with know-
ledge in order to better demonstrate to, especially, the educated
classes, the truths enshrined in our Faith.”

(From a letter dated 5 July 1948 written on behalf of Shoghi
Effendi to an individual believer.)

The Universal House of Jystice, in responding to a Bah{{
who wanted to use logical means to convey and prove
spiritual principles, wrote that:

*“. .. the House of Justice understands that you desire to find ways
of conveying spiritual truths in logical ways and demonstrating their
validity through scientific proofs, There can be no objection to such
an attitude. ‘Abdu’l-Bah{ Himself used such a method. The danger
Bah4'f scholars must avoid is the distortion of religious truth, almost
forcibly at times, to muke it conform to understandings and per-
ceptions current in the scientific world. True Bah&'f scholars should
guard against this.”

(From a letter dated 7 June 1983 written on behalf of the
Universal House of Justice to an individual believer.)

The Supreme Body has also referred to the distinctive role to be
played by Baha'fs who acquire expertise in various fields of endeavour,
in affirming that:

“As the Baha'f{ community grows it will acquire experts in
numerous fields — both by Bah4'fs becoming experts and by experts
becoming Bah4'fs. As these experts bring their knowledge and skill to
the service of the community and, even more, as they transform their
various disciplines by bringing to bear upon them the light of the
Divine Teachings, problem after problem now disrupting society will
be answered.”

(From a letter dated 21 August 1977 written on behalf of the
(Universal House of Justice to an individual believer.)

78' f

Closely allied to this role is the call of the House of Justice for:

“. . . the promotion of Bah4'( scholarship, so that an increasing
number of believers will be able to analyse the problems of mankind
in every fleld and to show how the Teachings solve them.”

(From a letter dated 19 January 1983 written on behalf of the
Universal House of Justice to an individual believer.)

The Counsellors and Auxiliary Board members can do much to assist
in the response to this call by their stimulation and encouragement of
Bahi'(s of distinctive capacity and promise, especially young Bah4'fs who
are choosing their life work. Since the Bah4'l Teachings relate to every
dimension of human thought and activity, believers who become eminent
in any legitimate field of knowledge are in an enviable position to make
a significant and far-reaching contribution by presenting the Teachings
in a way that demonstrates the profundity and efficacy of the Revelation
of Bah&'u'llgh.

The Bah4'f community can already point to the example of several
believers who have become recognised widely for their scholarship, and
whose intellectual pursuits were enriched by their abiding devotion to
the Faith, and their compelling desire to teach the Cause. Within this
company is to be found Mfrz§ Abu'l Fadl, who was described by the
Guardian as “very extellent and erudite”, as well as the Hands of the
Cause of God George Townshend, whose scholarship was praised by the
Guardian, and Hasan Baly{zl, who was eulogised by the Universal House
of Justice for “his outstanding scholarly pursuits”, as well as others who
are presently engaged in like service.

Promoting an Atmosphere of Tolerance:

We now consider “promoting within the Bahd{ community an
atmosphere of tolerance for others” and strengthening ‘‘the fundamental
core of the believers' faith”, The Universal House of Justice has stated
that: .

“The combination of absolute loyalty to the Manifestation of God
and His Teachings, with the searching and intelligent study of the
Teachings and history of the Faith which those Teachings themselves
enjoin, is a particular strength of this Dispensation. In past Dis-
pensations the believers have tended to divide into two mutually
antagonistic groups: those who held blindly to the letter of the Reve.-
lation, and those who questioned and doubted everything. Like all
extremes, both these can lead into error, The beloved Guardian has
written that ‘The Bah#'f Faith . . . enjoins upon its followers the
primary duty of an unfettered search after truth .. .’. Bah{fs are
called upon to follow the Faith with intelligence and understanding.
Inevitably believers will commit errors as they strive to rise to this
degree of maturity, and this calls for forbearance and humility on
the part of all concerned, so that such matters do not cause disunity
or discord among the friends.”

(From a letter dated 7 October 1980 written on behalf of the
Universal House of Justice to an individual believer.)
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The challenge to all believers is to develop the balanced combination
prescribed by the House of Justice to such an extent that they do not
fall into one of the mutually antagonistic groups of which the Supreme
Body warns. !

On the need for tolerance the Universal House of Justice wrote:

“The House of Justice agrees that it is most important for the
believers, and especially those who hold positions of responsibility in
the Administrative Order, to react calmly and with tolerant and en-
quiring minds to views which differ from their own, remembering
that all Bah4'fs are but students of the Faith, ever striving to under-
stand the Teachings more clearly and to apply them more faithfully,
and none can claim to have a perfect understanding of this Revela-
tion. At the same time all believers, and scholars in particular, should
remember the many warnings in the Writings against the fomenting
of discord among the friends. It is the duty of the institutions of the
Faith to guard the community against such dangers.”

(From a letter dated 18 July 1979 written on behalf of the
Universal House of Justice to an individual believer.)

Promotion of an atmosphere of tolerance thus requires that those
holding positions of administrative authority not over-react, and that
those setting forth their understanding of the Teachings not foster dis~
cord and dissension, deliberately or unwittingly. The warning against the
fomenting of discord highlights one of the hazards facing believers who
embark upon the practice of Bah4'f scholarship. On one occasion the
Universal House of Justice felt moved to comment that:

“There have, however, been cases of believers who look upon

_ themselves as scholars, and may even be such in an academic sense,

who have considerable expertise in certain aspects of the Faith but

are lamentably ignorant or misinformed abouf other aspects of the

Cause and the Teachings. Others have expressed bitingly critical
views with a quite unscholarly intemperance.”

(From a letter dated 8 October 1980 written on behalf of the
Universal House of Justice to an individual believer.)

By striving to express themselves with courtesy, moderation, tact and
wisdom, Bah4'f scholars will contribute to the maintenance within the
Baha'i community of an atmosphere of tolerance which facilitates their
limitless exploration of the meaning and implications of the Bah4'f
Revelation.

Strengthening the Core of the Believers’ Faith:

This need for Bah{'{ scholars to become thoroughly deepened in the
spirit of the Cause, and well versed in its Teachings is emphasised in the
following passage:

“In the application of the social laws of the Faith, most of the
difficulties can be seen to arise not only from outright disobedience,
but also from the actions of those who, while careful tn observe the
letter of the law, try to go as far as it will permit themm away from
the spirit which lies at its heart. A similar tendency can be noted
umong some Bah4'f scholars. The great advances in knowledge and

0. :

understanding in the vital field of Bah'{ scholarship will be made by
those who, while well versed in their subjects and adhering to the
principles of research, are also thoroughly imbued with love for the
Faith and the determination to grow in the comprehension of its
teachings.”

(Frqm a letter dated 27 March 1983 written on behalf of the
Universal House of Justice to an individual believer.)

In the same lgtter the Supreme Body calls attention to the danger of
intellectual pride, which a.Bah4'{ scholar must combat within himself,
in these words:

“The House of Justice feels that Bahd'{ scholars must beware of
the temptations of intellectual pride. ‘Abdu’l-Bahg has warned the
friends in the West that they would be subjected to intellectual tests,
and the Guardian reminded them of this warning. There are many
aspects of western thinking which have been exalted to a status of
unassailable principle in the general mind, that time may well show
to have been erroneous or, at least, only partinlly true. Any Bahi'f
who rises to eminence in academic circles will be exposed to the
powerful influence of such thinking.”

(From a letter dated 27 March 1983 written on behalf of the
Universal House of Justice to an individual believer.)

The provisions of the Covenant stand as our inviolable protection
against distortion of the Teachings and against the subtle temptations of
intellectual pride. Central to the Covenant is the authority of the Mani-
festation of God and of the infallible institutions that the Holy Writings
ordained. ‘Abdu’l-Bahf has specified that:

"“Unto the Most Holy Book everyone must turn and all that is not
expressly recorded therein must be referred to the Universal House
of Justice. That which this body, whether unanimously or by a
I_rr{t.atjcriltfy doth carry, that is verily the Truth and Purpose of God

imsell."”

(From “Will and Testament of ‘Abdu’'l-Baha", Part Two.)

The Universal House of Justice has clarified that:

“In the Bah4'{ Faith there are two authoritative centres appointed
to which the believers must turn, for in reality the Interpreter of the
Word is an extension of that centre which is the Word itself. The
Book is the record of the utterance of Bah&'u'll§h, while the divinely
inspired Interpreter is the living Mouth of that Book — it is he and
he alone who can authoritatively state what the Book means. Thus
one centre is the Book with its Interpreter, and the other is the
Universal House of Justice guided by God to decide on whatever is
not explicitly revealed in the Book.”

(From a letter dated 7 December 1967 written by the
Universal House of Justice to an individual believer.)

and it has pointed out that:

“While it may often be the part of wisdom to approach individuals
or an audience from a standpoint of current knowledge, it should
never be overlooked that the Revelation of the Manifestation of ‘God
is the standard for all knowledge, and scientific statements and
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theories, no matter how close they may come to the eternal principles
proclaimed by God's Messenger, are in their very nature ephemeral
and limited, Likewise, attempting to make the Bahf'( Faith relevant
to modern society is to incur the grave risk of compromising the
fundamental verities of our Faith in an effort to make it conform to
current theories and practices.” ,

(From a letter dated 21 July 1968 written by the Universal

House of Justice to a National Spiritual Assembly.)

A vital element of Bah®'l scholarship is humility in recognising the
limitations of the human mind in its attempts to encompass the Divine
Message. Bah&'u'll4h addresses the Creator in a prayer, using these
terms:

“Exalted, immeasurably exalted art Thou, O my Beloved, above
the strivings of any of Thy creatures, however learned, to know Thee;
exalted, immensely exalted art Thou above every human attempt, no
matter how searching, to describe Thee! For the highest thought of
men, however deep their contemplation, can never hope to outsoar the
limitations imposed upon Thy creation, nor ascend beyond the state
of the contingent world, nor break the bounds irrevocably set for it
by Thee."” .

(From “Prayers and Meditations by Bah§'u'll§h, No. CLXXXIV.)

Another vital provision of the Covenant is that concerning inter-
pretation. The Universal House of Justice states:

“ . individual interpretation is considered the fruit of man's
rational power and conducive to a better understanding of the teach-
ings, provided that no disputes or arguments arise among the friends
and the individual himself understands and makes it clear that his
views are merely his own. Individual interpretations continually
change as one grows in comprehension of the teachings. :

.. although individual insights can be enlightening and helpful,
they can also be misleading. The friends must therefore learn to listen
to the views of others without being overawed or allowing their faith
to be shaken, and to express their own views without pressing them
on their fellow Bah&'fs."

(From a letter dated 27 May 1966 written by the Universal
House of Justice to an individual believer.) *

The Covenant of Bah&'u'li§h gives rise to a Bah&'{ community which
will increasingly become known for its fostering of creative development
and for its encouragement of individual expression. The Covenant also
provides guiding principles by which a Bah4'( scholar can exemplify that
harmony of faith and reason which is a hallmark of the Bah&'{
Dispensation.

With the Seven Year Plan calling for the fostering of the intellectual
life of the Bah4'f community, and with the closely-associated develop-
ment of Bah4'( scholarship, the world-wide community of the followers
of the Greatest Name embarks upon an exciting phase in its develop-
ment, which will widen the range of people attracted to its truths, greatly
enhance its prestige and influence, and broaden the foundation of the
world civilization to which the Revelation of Bah§'u'lldh will ultimately
give rise,
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APPENDIX TIIX

-
A Brief Response to possible Ba.‘u'( objections to the support of
Academic Bsh&iC Scholarship and the Establishment of a Permament
Bnh('f Studies Centre and Research Institute.

Objection : The time now is for the Bahi'f{ World to concern itself with
teaching; to proffer its 'good news' to mankind and develop
its administrative institutions. Academic scholarship is
something for the future,

This kind of Bah&'{ voiced sentiment 1is both understandable
and widespread, It is not a falsé ' perspective though it

15 often voiced by Bahf'{s who have little or no knowledge
of what the aims intentions and parposes of academic schol- ~
~ship are; by m&ividuslo who have a limited perception of
what Bahi'{ scholarship might contribute to the Bahd'f world,
To say that Bahd'{ scholarship is 'for the futurs! is to
say that detailed research into Bah&'{ scripture, history
and doctrine, etc.. 1s currently irrelevant.It is to say that
Bahi'{s - who wish to stody their Faith in detail are wasting
their time— they should be Yout teaching'.

In the light of the plethora of Bah&'{ texts that underline
the importance of the intellect and Bahi'{ intellectual life
it can hardly be said that Bah&'{ scholarship is & waste of
time,A variety of authoriative Bah&!'{ texts explicitly state

2

that Bahd'{ administrative instutions should strive to promote

and enrich the intellectual 1ifs of the Bahit'{ community, The

Bahf£#{ philosophy of 'teucig.?' obviously includes the intell-

~ectual articulation of Baha'!{ perspectives, Academics and

intellectuals also need to be 'taught? or informed about Bahd'{
teaching.The concrete support of Bahdt{ scholarship would have

inportant consequences for internal Bahit{ Ydeepening' and
external Baha'{ *teaching!, It would serve to enable certain

individuals to be more adequately informed about their own Faith

and enable them to befittingly communicate it to others.It
would also equip individuals to 'defend their Faith! against

distorted and hostile misrepresentations -~ which are increas-

' -ingly of & detalled nature or such that the 'non-expert! in

Bébi~gah&'{ history and doctrine cannot hope to discuss or fref-
~ute?, Experts and academically trained Bahd'{ scholars are need-

~-od to discuss and commnicate research findings that clarify
fobscure questions! and to throw light op doctrinal &nd other
issues that 'trouble individuals or Bah{'{ communities',

Quite apart from the concrete benefits that the support
of acedemic Bahf'{ scholarship can now offer there is also
the point that studying religion is ontologically valuable
and important——it is important,in other words,in its own right
and for its own sake as an expresaion of the creative human

b

of the  Baha'{ Faith,

spirit,It should not be necessary to justify the academic study

g3, ' ‘

Bana'{ scholarship should be viewed an an integral part of Bahi'{

community 1life, As human beings Bah& {5 have intellscts and should use

and develop them to the full. It is obvious that the scholarly study
of religicn 1is important inasmuch as the lives of countless individ-
-uals are determined by their religious beliefs and practises.It can
be extremely intellectually, emotionally and spiritually stimulating
and demands a high level of empatny, insight, imagination, detachment
and honesty.The contemporary decline of interest in religion has perh-
~aps influenced Baha'is more than many would care to admit in terms of .
obscuring the importance of religlous studies in general and Bibf-Bahit{
studies in particular,So-called'concrets careers' or 'business success'
become all important to the detriment)f the alleged ° ephemerality of
the study of religlon— even the Bahit{ Faith itself!

Another reason why it is imperative that Baha'{ institutions begin to
support Baha'i Studies in a concrete manner—- the sooner the better in
this connection-—is that it is becowing increasingly inoportant that
Bah{1{s understand the history, nature and teachings of the great world
religions.As time passes the Bah&'{ dimlogue with, for exampls, Hindus,
Buddhists, Jews,Christians and Muslims will "take on new dimensitns and
become tore’ and more ipformed, Academically trained experts on the history
and teachings of these religiocus traditions will be needed; Bahd'{s who
are capable of informed dialogue with leadirig intellectuals, The stancard
of the Baha'{ approach to the 'great world religions! is, at present,
intellectually very poor,Secondary Baha'{ literature designed to 'convert!
Hindus, Buddhists, Jews and Christians, etc., has ruch to be desired;the
errors of 1fact! are many and the apologetic stance dated. Intell-
~sctuals who read this literature are frequently horrified by the low standard
of Baha'i scholarship. The writers of such tracts axv often devoted and
well-meaning Bahd'{s who have not had the benefit of informed tuit.,i?\.
In ro oriental or occidental langauge does there exist an informed Baha'
approach to contemporary Jews, Muslims or Christians. The Bahd'{ literature
1:;‘39 the most part, dated and inadequate. Outside of the promotion of

B ';schohrship this situation is unlikely to improve.The establishment
of Baha'{ Studies institutions would go some way towards educating Bahd'{s
such that informed dialogue with other religionists bscomes possible,

The support of 2ahat{ Studies cannct be left for the 'future' as if the
internal and external articulation of Bahit{ perspectives is divorced fronm
scholarly research,

Objection: The establishment of an 'Institute for Bana'{ Studies' would
lead to a Baht'{ intellectual elite, ’

This, I think, and I have heard it voiced on several occasions, is a quite
absurd objection, No scholarly or academic institution for 'higher study!
can exist without applying the principle of selectivity, Some individuals
are better suited to "specific academic pursuits than othew. Everyone

« canrot be a ‘nuclear physicist’ or a philosopher. Not all Baha'{s

desire or would be particularly good st religions studies—even those
who ta:e religious studies degrees can differ markedly in abi‘lity; other-
~wise they would all get !'first class degrees'. llct all Bahd'fs
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desire to be 'Bl}!l"( scholars! or engage in the disciplined
approach to Bahd*{ Studies.Not all Bah?&a would be willing
or able to face the challenge of studying their own Faith;
to achieve the nacessary balance of empathy and objsctivity.

Though them, ulec,tivity is inevitable this )}n nothing to do
with elitism, Bahd'{ scholars are simply Bah&'{s—no better and
no worse—who study their faith in a systematic and disciplined
manner. Those who might graduste frua a course in Bahd'{ Studies
do not becoms anything; they are not then entitled to say ' I an
a Baha'i scholart!, 'I am special! (God forbid) or anything else.
They are notiing other than Bahdt{as who have attempted to study
and understand their Faith in a disciplined manner.On’a’spiritual
- level they may emerge ' no better than anybody else' since the
scholarly study of tho Bah£'{ Faith is not necessarily the same
as ‘'deepening', In actual fact the scholarly study of cne's own
Faith can be an axtremely humbling experience. One has to adnit
—often frequently-— that one did not lmow about or understand
Bdu"? teaching or history as well as ons might have -imagined .
One makes nistakes and has them exposed., Far from giving the student
any sense of belonging to an elite it should be that he or she
becomes ore aware and tolerant of other religionists and of human
limitations. ‘

Band?{ scholars are not 'priests' or anything comparsble, They have
no authority as individuals at all, Their detalled studies do not
qualify them to guide others spiritually. They are simply fallible
members of the Bahd'{ commnity who, for one reason of another,
have decided to study their Faith in detail, They do not constitute
an elitae,

Objection: The Academic approach to BibBand?{ Studies is an
inappropriate one,

This possible objection is based on & misunderstanding of the 'academic
approach'. The academic approach is neither directly dpsigned to promote
wr destroy faith., There may be academice—both Bah&'{ and not— who seem
to challenge faith poaitions but it is often the case that what are chall-

-enged are uninformed and precatwe crystallisations of a supposed wBahi*{

orthodoxy". Scholars sometimes,by virtue of their detalléd researches,
coms up with Bahd'{ perspectives that are new and it is not infrequently
that case that textual support for their theories is discovered--script-
-ural texts are. found,not generally kmown or published, that confirm their
detailed researches,

Conscious of the fact that the acsdemic approach is not incompatable
with apologetics and theology (= " faith articulating itself ") each of
the great world religions sponsor institutions that take an internally
acadeaic approach. Baha'is have pothing to fear about taking an intern-
~ally scademic spproach, If Baha'{s wish to establish instutions of
higher learning that are respected for their academic integrity it ie
imperstive that they understand and edopt an academic stance.It remains
for the future for Bahd*{ acholars and theolga?u to, work out the kind
of scademic approach that is best sulted to -Bahd'{ Studies.It seems
to me to be certain however, that an inhibiting 'fundamentalist! position
will not equip Baha'{ scholars to enter into adequate dialogue with the
thinking world or befittingly articulate their Faith,

sy,

Objection: Are there not already learned Bahk'{s and Baha'{ scholars
whc are capable of fulfilling Bah{'{ intellectual needs?
¥Why bother with an Institute?

While there are learned Baha'fa and Bahd'{ scholars there is no
institution designed to promote and coordinate academically informed
Baha'i scholarship and no full-time course which caters for the
needs of younger Bahf'f{s who desirs to undertake detailed study.

A definite gap exists, Furthermore, many of the learned Bahi'fs and
Bahf?f scholars have no real training—if any at all— in the academic
study of religion. The academic study of religion is a specialised
discipline,Xnowing alot about the Bah{1{ Faith geldom equips & given
individual to enter into academically informed religious debate, The
proposed Centre or Institute would promote this kind of scholarship;
students would be trained in Bdb{iBah{'{ studies sccording to the best
contemporary methodologies surrounding the study of religion, This
would {lud to new intellsctual developments within the fisld of Babi-
Baba'{ Studies.If Bahi'{s are to keep up with modern developments in
the study of religion it is not enough to fall back on the generality
of tlearned Bahd*{a'.1f Bahf'{s are to enter into dialogue with modern
intellectuals they must be academically informed.

A 1earned Bahd'{ may know a great deal,for example,sbout the Bahai{

notion ol"prog:reuivo revelation’but this does nut mean that he or she could
contribute in an academic manner to the contemporary debate about the
posaibility ol an egargenf Tworld theology!. A Bahd'{ scholar may be
learned in the Baha'{ interpretation of the Bible but may be comolstely
unable to understand or evaluate the methods and findings of modem
Biblical scholarship. Such exanmples could be multiplied. The setting

up of & Centre or Institute on sacademic lines would produce scholars

who might make important contributions to key contemporary concerns.

The number of learned Blha"{a who have been trained in the study of
religion remains very few. The proposed Institute would go some way

to increasing their number and raising Bahd'{ intellectual standards.
No matter how well-qualified a Bahg'{ might be in such fields as
medicine, - chemistry,physics, engineering, psychology or econom-—
-1cs this does not mean that his studies make him or her a good student
of religious sublects, Hany Bahi'fs regarded as lsarned are learned in
areas other than BabfiBahd'{ studies. Bab{-Bahf'{ studies is a self-
centained and specialist field. As such it needs to be fostered and developed.
Learning in an area periphersl to Bibf{-Bahi'{ studies dces not mnean
trat academic integrity in Babl-Baha'{ studies is automatic, In brief,
because contenmporery Bahi'{ deepening and study does not lead to

scademically informed and expert lmowledge in BabiBand ' { studies there ia

a need to ut.?bnnh academically oriented research and teaching Institutes,
Oriental Bahdt scholarship tendsto polymathism rather than systematic
analysis and is fenor;lly uninformed by modern scholarly methodologies.
Occidental Baha'l "deepening"” is usually 'teaching—oriented! and unaware
of a plethora of texts and MSSin Arabic,Persian and other languages central
to the more scholarly approach. I am not suggesting that Mdeepening" should
be scholarly research but trying to highlight the differences between
them. Though there is some contact, Bah&'{ "deepening® is generally as
different from academic research as the Christian 'Bibtle study group" is
from a University Biblical Studies course. Many questions seldom if ever
raised in Baha'{ "deepening" are fundamental to scholarly research. Texts
and documents , Bahd'{ and ncn—-Bnha"f, crucial for academic research are
relatively unimportant in the "deepaning" context.




A_PERMANENT BAIIA'I STUDIES CENTRE AND RESFARCH INSTITUTE -- FURTHER CONSDERATIONS

Dents MacEoin

1 have read with considerable interest Steve Lambden's 'Thoughts on the Estab-
lishment of s Permanent Baha'i Studies Centre and Research Institute' and wish
to congratulate him for having set out so lucidly s proposal which appears to
merit serious sttention in the Baha'i community. I wish him luck in his efforts
to generate sympsthy for his scheme and hope sympathy may in the end lead to
concrete support {n the form of adequate funding for the enterprise, In general,
1 find myself in sgreement with most of his observations, although I have res-
ervations sbhout what seems to me to be an overly elaborate and unduly directed
syllabus proposed for a three-year course in Baha'i studies. I have no doubt
that, were such an institute to be set up, it could gerve a vsluable.function
and contribute a great deal to the development of this field as well as to the
enrichment of the intellectual life of Baha'is as a whole.

I do, st the same time, have one or two more genersl reservations the ex-
pression of which may help to clarify some of the problems that may be engendered

by the establishment of such an Institute and, perhaps, sssist in the formulation

of more precise plans for the development of demic vork in this area. Per-
haps my most general observation is that the growth of Babi and Baha'i studies
has slvays suffered from something of s tension between Bsha'i perceptions of
the status of Baha’ism end the actual, mundene situation of that religion. It
fs, I think, important to bear in mind that the notion that Baha'ism is a 'world
feith' is sn ontological assumption for adherents rather than a statement of
observable or meaningful fact. Even 1f we accept the highest current estimate
of Bsha't vorid membership as standing at 3 to & million (a figure which, for
various reasons, I believe to be exsggerated, perhaps as much as twice the true
figure), we still do not have a religious group of any greater size or signif-
icance than the Mormons or Jehovah's Witnesses, In historical terms, Baha'ism
is a very nev and untried phenomenon, with no significant-literary, artistic,
architectural, political, social, philosophicsl, theological, or legal achieve-
ments to its credit; it has never been the religion of & state or region or

the basis for & civilization; and {ts spread has been the result of conscious,
somevhat forced planning (assisted by modern transport and communications)
rather than natural or sustained growth. I do not say any of this to be dis-
paraging. In its own terms or in comparison with other new religious movements,
Baha'ism has been extremely successful, snd I see no reason why it should not
continue to be so for at least a little while to come. .

But it is obvious that there sre acceptable reasons for doubting whether it
makes sense — for the outsider st least — to try to put Baha'i studies on a
par with, ssy, Buddhist or Islamic studies, or to attempt to fit Bsha'ism as a
ma jor component into general couraes on world religions or as part of a contrib-
ution to the development of & 'world theology'. By that standard, general world
religion courses would be bursting st the seams with an endless array of small
religious traditions claiming parity with the major faiths. I have often in the
paat expressed my concern about the rather artifical (and, I think, misleading)
efforts of Baha'i institutions to have their faith introduced into schools on
s par vith the established religions of major ethnic minorities. At my harshest,
I would describe it as something of a con trick vhich seeks to take advantage
of general public fgnorsnce about the true status of Baha'ism in the world as
a whole. Certainly, it is, I am sure, true to say that most scholars even now
would approach the Baha't faith (in its widest sense, as embracing Rabism --
something I would on other grounds dispute) from two principal angles: 1) hist-
oricelly, dealing only with the Babi period (up to the 1870s, perhaps), within
the context of modern Shi~ism, Islamic reform, or 19th-century Iranian or Middle
East history; end 2) sociologically, as s new religious movement (with rather
lcss attention to the question of origins). Those concerned with broader studies
of world religions would atill be perfectly justified in giving it only the most
perfunctory attention, if any at sll. All this may, of course, change quite a
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lot in the next 50 years or so, but for the present I believe a down~to-earth
appraisal of the situstion is the one most likely to lend to useful results.
Even I, who am very {or from promoting Baha'ism as a major topic, find diffic-
ulty in convincing colleagues that it is a subject worth considering in any
depth at all.

None of this need, of course, have very much impact on purely internal studies,
but {t does, I think, have to be taken seriously into account in any attempt to
foster relations with the academic world outside the Baha'i community.or to in-
corporate Baha'{ studies into the framework of religious studies as a whole. A
realistic view of how things stand will do more to encourage a positive attitude
on the part of outsiders than any amount of what will be seen as pretension or
self-delusion about status snd comparsbility. In a situation where even weli-
established and important minor religious traditions such as Zoroastrianisa,
Sikhism, or Shintoism are not well provided for, one cannot expect to bring Baha'i
studies deep inside the mainstresm of religious studies.

This is, in itself, something of an argument in fsvour of the establishment
of a wholly internal institution designed to train Baha'is in the academic study
of their faith. There are, however, problems with such & proposal, At present,
the structure of the Bsha'i administrative system is such that there would seem
to be virtually no room for direct vocational training leading to s career within
the Beha'i organization itself. Even 1f those institutions of the Baha'it faith
most i{n need of religious experts (as opposed to computer programmers, managers,
or accountants), by which I mean the Auxiliary Boards and Counsellors {and per-
haps some of the Maé[a-based agencies, such as the Research Centre), in their
capacity as Baha'f “ulema’, were to develop along more clearly professional lines
in the near future, the ethos of sppointment would seem to be such as to preclude
structured training for the explicit purpose of recruitment into a specific
branch of the leadership cadre. The implication that an Institute such as that
proposed by Steve might lead to some sort of careerism within the Baha'i admin-
istration would, I think, provoke wide opposition in Baha'i circles. It is, of
course, eminently arguable from an internal Baha'i perspective that professional-
ism is at least as desirable in the ranks of the 'religlous’ leadership (dare
one say 'clergy'?) as in the more mundane areas of Baha'i administration, but
1 shall leave such a debate to those more intimately concerned with it. Another
problem with a wholly internsl Institute is that, for Bahs'i youth to undertake
a three-year course in what would effectively be a form of seminary training,
would prove of little or no direct benefit to them in choosing and pursuing
csreers in the outside world -~ not an irrelevant consideration in the current
economic climate. Inevitably, such an Institution could prove to be a viable
proposition only for those with the funds and alternative career options (or
family backing) to make it workable.

From an scademic viewpoint, the idea of a Bsha'i-financed and Beha'i-directed
Institution raises serious questions. My own experience in the Baha'i community
and what I know of the current activities of bodies like the Canadian Association
for Studies on the Bsha'i Faith (who nanaged. for example, recently to hold a
conference on 'The Baha'i Faith and Islom' without the participation of anyone
who had actually carried out original research in that field) make me skeptical
about the chances for such an Institution to be accorded genuine academic freedom
consonant with the standards deemed necessary in any secular establishmeot of
higher education. It would be only natural and understanable for Baha'i instit-
utions, wvere they to finsnce an operation of this sort, to seek to control the
content and direction of courses and research, much:as they currently control
publications on Bsha'i subjects. They are, sfter sll, in the business of con-
verting the world to their faith, not encouraging the dissemination of contrary
opinions or doubts. I do not see how such an objection can be realistically
circumvented. The mere espousal of the principle of academic integrity would
not, of itself, reassure outside academics .that control of some sort would not
be exercised (as evidenced by the highly tendentious career of CASBF). Even
established universities face serious problems concerning academic freedom in
the case of externally~funded appointments (my own .lectureship at Newcastle,
funded by Saudi Arabis being a case in point -~ there are current fears that it
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may be terminated on the groundscthat I carry out and supervise research into
‘non-Islamic' topics — 1.e. Shi“isa,.Shaykhiam, Babism, and Baha'isa). Those
who hold the purse-strings must, in the final analysis, influence (however un-
consclously) the direction and tenor of research and teaching. One has to ask
whether the funding bodies would view with equanimity such possibilities as
courses taught by someone like myself or a percentage of Baha'i students with-
draving from the fsith or the publication of s journal or books likely to contain
material that vould not be passed by a Baha'i reviewing panel. Only institutions
with no direct stake in the subject taught can hope to remain unconcerned by
potentially divisive or damaging developments like those I have mentioned.

It seems to me that a more realistic pfopositton at the present time would
be the creation of a centre for Babi and Baha'i studies (thus differentiated)
at a department of religlous studies in a reputable vestern university. This
could be done by the provision of funds for, let us say, one lecturer and one
research fellow, as well as 1library facilities and fuhding for publications,
including a journal. Such funding would have to be given absolutely and without
strings of any description, ideally in the form of an outright endowment to the
university in question, vith no stipulstions whatever concerning the appointment
of incumbents, the content of the library, or the review of publications. It
would take some coursge on the part of whatever institution (or individual) pro-
vided the funds to set up such a centre, but their feith in such a venture would,
I believe, be amply rewarded dy s reciprocal faith in the teaching and research
carried out there,

It seems to me that an essential prerequisite for discussions leading to the
establishment of such a centre vill be the recognition on the part of Baha'i
officisldom of the difference between critical academic study of the Baha'i
religion and unacedemic hostile comment., If it can be sccepted that academic work
on religion aust entail some degree of controversy and even at times lead to
trenchant criticism of catablished positions and dogmatic assumptions, but that
this 1s crucial to genuinely independent snd intellectuall valid rescarch, then
the possibility of-a centre staffed at some stage only by non-Baha'is (just as
s centre for Islamic studies might vell have no Muslim staff on occasiona) might
appear less threatening (or less cons?!rntorlll) than it possibly does at present.
It is o two-sided affsir. If the Baha'i leadership wishes: Bsha'ism to be taken
serfously in acedemic circles and wants to introduce it into university curricula
on some level, it must come to terms with the fact that this can only really be
done by taking the academics themselves seriously and according them the respect
they deserve as professionals doing their job as they best know how.

It really boils down in the end to a question of professionalism. Steve has
slready sliuded to the fisasco of the Afnan/Hatcher critique of my article on
Babt holy war. What was crucdsl to that whole situation was the fact that it
involved ‘twvo amateur scholéra wading into a controversy they were unequipped to
handle (but which they/they knew s lot about), using a thin veneer of scholar-
ship as a mask for what were tially fund talist motives, ending in the
production of a naive attack on a professionsl study which, whatever its merits
or demerits, accurscy or inaccuracy, was based on a thorough investigation of
conplex source materials. As I state in my response, the Afnan/Hlatcher article
performed a serious disservice to the cause of scholarship in the area, whether
by Baha'is or others, to the extent that it would implicate the former in its
polemical motivation and fundamentalist methodology, and discourage the latter
from involvement in a field of research which could lead to unpleasant situations
of that kind. Only a thorough-going professionalism can help allay the fears
raised by iil-informed critiques such as this or the earlier Baha'i attacks on
E.G. Browne.

1 do not think my suggestion precludes Steve's {dea for a Baha'i Institute
in its own right. The two proposals would be parallel spproaches to a complex
problem. Steve procecds from s position: of optimism with regard to the growing
status of Baha'ism as s faith and a community, 1 take a more cynical view of
the importance and future prospects of the movement. To that extent, the purposes
Steve has {n mind might best be served by an intern.llFrun seminary-style
instftution (similar to others established in recent ycars by adherents of other
new religious movements, such as the Unification Theological Seminary, the
Religious Science School of Ministry, snd the Dharma Realm Buddhist University);
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more secular academic ends would be met by the provision of some teaching and
research in a single establiishment under non-Bsha'i control, attracting both
Bahs'i and non-Baha'i students. It is, of course, possible that one of the

results of such a division would be that the Baha'i Institute would become more
theologically~oriented and the outside Centre s more strictly religious studies
operation, but I think such a demsrcation is implicit in the situstion. I know
Steve wants to create a Baha'i Institution that would conform to the highest
academic standards, but, as I have argued {n two earlier articles in this Bulletin,
there would be tensions between such an aim and the aims of Baha'i acholarship

as seen, for example, by the Haifa Research Centre, :

In closing, perhaps I can reverse Steve's basic concern about the lack of
academically-trained Baha'i acholara (a concern which I nonetheless endorse) by
draving attention to the fsct that, as things stand, I am still the only non-
Baha'i scholar engaged in full-scsle research and writing on Babi or Baha'i
subjects. Until larger numbers of outsiders can be persuaded to enter the field
in a serious way (even 1f only to the extent of two or three major publications),
there must remain sn imbalance the effects of which will continue to be deleterious
to the proper development of the subject. I feel this particularly acutely because
of the reception my work receives in certain Baha'i circles. Were there to be a
vider non-Bsha'i scholarship on the subject, it would be more difficult to dis-
mniss some of my theories and approsches as my own personal eccentricities or the
results of personal animus: there would be a wider context into which my work
could be fitted, as in the case of any other academic subject. And that in ftself
would, I venture to say, prove s major step forward the process of making Babi
and Bsha'i studies take their place, however minor, in the full spectrum of
scholarship.






